
תזריע
ת אוֹֹ  ַחַַ  פַַּסַ� אְֵֵת אֽֽוֹֹ־ רוֹֹ שְׂ� שְָׂ�ָ עְֽֽבְוֹֹר־בְּ� יְֶֶהְה   י־�יִֽ ם כִּ�ִ ָדָָאָ

א אֶֶל־ ָבָּוּ ה ת ְוְ ַעַָרָָצָ  ע  נְֶֶלְַגַ רוֹֹ  שְָׂ�ָ עְֽֽבְוֹֹר־בְּ� ה  ָיָָהְָוְ  הֶֶַבַרֶֶת 
ֽים: )יג, ב( הֲֲֹ��נִֽ  כַֹּֽהַ� יו  ָנָָ ד מִִבָּ� ַחַַאַ ֹהֵֵן אוֹֹ אֶֶל־ כַֹּהַ� הֲֲרֹֹן  ֽ �אַֽ

If a person has a se'eis, a sappachas, or a baheres on 
the skin of his flesh, and it forms a lesion of tzara'as 

on the skin of his flesh, he shall be brought to Aaron 
hakohen, or to one of his sons, the kohanim.

Rashi on this possuk notes that by gzeiras hakasuv (scrip-
tural decree) both the impurity of tzora’as, as well as the 
purification thereof, come into effect exclusively by the pro-
nouncement of a kohen. 

This halacha—that the tumah of tzora’as comes into effect 
through the kohen’s words—is unique to tzora’as, whereas 
all other forms of impurity (e.g. contact with a dead body) 
arise from the circumstances themselves, and do not need a 
kohen’s declaration.

Another difference between the tumah of tzora’as and 
other tumos is that there is an extra measure of severity by 
tzora’as—the metzora is required to leave all three camps and 
sit in isolation. 

The two differences go hand-in-hand with one another: 
The kohen is referred to as a “man of kindness” (״תומיך ואוריך 
 and personifies the qualities of kindness and love (לאיש חסידך״
(as represented in the birkas kohanim which must be given 
 .(with love—״באהבה״

Therefore, it is precisely the kohen who is given the task 
of declaring a person tamei (with tzora’as), because only a 

person who is kind can be trusted to pass such severe judg-
ment regarding a fellow Yid. This individual will be deeply 
pained by the severity of the verdict, and will not approach it 
lightly. If he does go through with the declaration, we can be 
confident that it is a well-founded decision based on rigorous 
and thorough investigation. 

Takeaway:
We can learn from this just how careful we must be 

when it comes to passing judgment on another Yid who 
appears to be lacking in Yiddishkeit, rachmana litzlan. 
When it comes to making such a critical and severe pro-
nouncement, even the greatest sage who is well-versed in 
the entire Torah—but is lacking in true ahavas Yisroel—
will not suffice. Only a man of kindness, whose heart 
burns with love for every single Yid—only someone like 
that can deliver such a verdict. 

(Likkutei Sichos vol. 27, p. 88) 

מצורע
א אֶֶל־ ָבָּוּ ה תוֹֹ ְוְ הֳֳָרָ ֽ יוֹֹם �טָֽ ע בְּ�ְ צְָֹֹרָ  מְַּהַ� ת  וֹֹּתַּרַ יְֶֶהְה   ֽ זֹֹאת תִּֽ��

ֹהֵֵן  כַֹּהַ� ה  ָאָָרְָוְ  חֲֲנֶֶה  ֽ � מַַּֽלַ� ץ  ֹהֵֵן אֶֶל־מִִחּוּ כַֹּהַ� א  ָצָָיְָוְ  ן:  ֽ ֹ�הֵֽ כַֹּהַ�
: )יד, ב-ג( ַעַּוּ רָֽֽ צַָּהַ� ת מִִן־ ַעַַרַָ  צַָּהַ� ע־ ַגַ א �נֶֽ ָ פְָּרְ� ה נִִ הְִִוְנֵּ�ֵ

This shall be the law of the person afflicted with 
tzora'as, on the day of his cleansing: He shall be 

brought to the kohen. The kohen shall go outside the 
camp, and the kohen shall look, and behold, the lesion 

of tzora'as has healed in the afflicted person.
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Meforshim ask a question: What is the meaning of the 
words ן״ ֽ ֹהֵֽ� אֶֶל־הַַכֹּ� בָָּוּא   ?”and he was brought to the kohen“ ;״וְְה
Wasn’t it the kohen who went out to him, as the next possuk 
continues: “חֲֲנֶֶה ֽ לַַמַּֽ�� אֶֶל־מִִחּוּץ  ן  ֵֹהֵ הַַכֹּ�  And the kohen went“ ;”וְְיָָצָָא 
outside the camp”?

An additional question: Why does the possuk use the word 
ן“] ֽ ֹהֵֽ� בָָּוּא ]אֶֶל־הַַכֹּ� -and he was brought [to the kohen”] (in“ ;”וְְה
stead of “ן ֽ הֵֹֽ�  The language implies that the metzora ?(”ובָָא אֶֶל־הַַכֹּ�
was brought to the kohen against his will.

Chassidus explains: The metzora symbolizes an individual 
who has committed extremely serious aveiros. The fact that 
he needs to sit outside the camp is because of his complete 
dissociation, so to speak, with the realm of kedusha.

Regarding such a person, the possuk says “ן ֽ ֹהֵֽ� בָָּוּא אֶֶל־הַַכֹּ�  :”וְְה
Every single Yid—even one who has committed the most 
serious of aveiros—will ultimately do teshuva and return to 
the “camp of kedusha”. And if he does not do so of his own 
will, he will be compelled to do so from above, as the Novi 
Yechezkel says: “But what enters your mind shall not come 
about, what you say, ‘Let us be like the nations, like the families 
of the lands…” 

The Torah continues: “חֲֲנֶֶה ֽ ן אֶֶל־מִִחּוּץ לַַמַּֽ�� ֵֹהֵ  Though :”וְְיָָצָָא הַַכֹּ�
the beginning of the process may have to be in a manner of 
ן“ ֽ ֹהֵֽ� אֶֶל־הַַכֹּ� בָָּוּא   ,against his will—Hashem’s desire is that—”וְְה
ultimately, the teshuva should not be forced upon the person, 
but rather that it should ultimately penetrate the core and 
affect his pnimiyus. With this process, the metzora transforms 
his place and his standing—both geographically as well as 
spiritually—to the point where it is ultimately even higher 
than where the kohen himself is coming from. For this reason, 
the kohen is called to join the metzora in his place—michutz 
lamachaneh. 

Takeaway:
In previous generations, the parsha was referred to 

as Zos Tihiyeh, but recently it is increasingly called Par-
shas Metzora—even though the metzora is a seemingly 
negative phenomenon. The reason for this is that since 
we are very near to the era of Moshiach, and the light 
of Moshiach already shines in the Torah, we are granted 
the ability to transform what seems negative to us now, 
and make it holy; to transform the metzora into holiness, 
to the extent that it becomes an entire parsha in Torah.

(Likkutei Sichos vol. 7, p. 100)

אחרי מות
נְֵֵפְי  ֽה' לִִ ן �לַֽ בְָּרְָקָ�ָ  רְִִקְַהְַלְיב    ח אֹֹהֶֶל מוֹֹעֵֵד לֹאֹ הֱֱבִִיאוֹֹ  ַתַ ֶ אְֶֶוְל־פֶּ�
ר  ֶ ן אֲֲשֶׁ� ַעַַמְַלְ   … ְךְָפָָ   ם שָׁ� א דָּ�ָ הּוּ אִִָלָיׁשׁ ַהַ ב  ֵ שֵָׁחָ�  ם �יֵֽ ן ה' דָּ�ָ כְַּ�ַ  מִִשְׁ�
נְֵֵי   ל־פְּ� חְִִבְֹ�זֹֽים ַעַ  ר הֵֵם  ֶ חְֵֵבְיהֶֶם אֲֲשֶׁ� אֵֵָרְָל אֶֶת־זִִ  נְֵֵי יִִשְׂ� בִִָיָיאּוּ בְּ�

חּוּ  ְבְָזְָוְ  ֹהֵֵן  כַֹּהַ� ח אֹֹהֶֶל מוֹֹעֵֵד אֶֶל־ ַתַ ֶ ֽה' אֶֶל־פֶּ� הֱֱֽבִִיאֻֻם �לַֽ דֶֶָה �וֶֽ  שַָּׂהַ��

ח ה'  בְַּזְ�ַ ל־מִִ ם ַעַ דַָּהַ�ָ ֹהֵֵן אֶֶת־ כַֹּהַ� ק  ַרַָזְָוְ  ם:  ֽ ֽה' אוֹֹ�תָֽ מִִָלְָים �לַֽ   חְֵֵבְי שְׁ� זִִ
ֽה': )יז, ד-ו( רְֵֵלְיַחַ נִִיחַֹֹחַ �לַֽ חֵֵַהַלֶֶב  טְִִקְיר  הְִִוְ ח אֹֹהֶֶל מוֹֹעֵֵד  ַתַ ֶ פֶּ�

Any man [who slaughters an animal outside the camp], but 
does not bring it to the entrance of the Ohel Moed to offer 

up as a sacrifice to Hashem before the Mishkan of Hashem, 
this [act] shall be counted for that man as blood he has shed 

blood…in order that the B’nei Yisroel should bring their 
offerings which they slaughter on the open field, and bring 

them to Hashem, to the entrance of the Ohel Moed, to the 
kohen, and slaughter them as peace offerings to the Hashem. 

And the kohen shall dash the blood upon the mizbeiach of 
Hashem at the entrance of the Ohel Moed, and he shall cause 
the fat to go up in smoke, as a pleasing fragrance to Hashem.

In terms of one’s personal avodas Hashem, the animal’s 
fats symbolize one's capacity to experience pleasure (since 
pleasure increases the fat in the body), while the blood of the 
animal symbolizes a person’s ardor and enthusiasm. 

The yetzer hara might come to a person and say: “True, 
your ‘fats’ and ‘blood’ (the attributes of pleasure and en-
thusiasm) need to be channeled towards kedusha (the ׳מזבח 
 but you can also use them in other areas! Obviously not if—(ה׳
it’s against Torah (which is ׳מחוץ למחנה׳), chas v’shalom, but for 
kosher and permissible activities which can be categorized as 
neutral pursuits (‘reshus’); such as for the purpose of making 
a livelihood and the like—it is still ׳במחנה׳..!”

The Torah therefore tells us that the blood and fats must 
only be offered on the mizbeach (״על מזבח ה׳״) and nowhere 
else—even if that place is “within the camp”; meaning, not 
directly opposed to kedusha. One’s pleasure, fervor, and en-
thusiasm must be reserved exclusively for kedusha, and not 
for any other purpose; not even for things that are permis-
sible—or even important. If they are not matters of kedusha, 
they should be done out of necessity, but are not to be invested 
in with zeal and enthusiasm.

Takeaway:
הרע״  יצר  של  אומנתו   such is the scheme of the—״כך 

yetzer hara: He first tries to convince a Yid to invest his 
chayus and geshmak in permissible things—still within 
the ״מחנה״. Once he has succeeded with that, he goes on 
to convince the Yid to invest his chayus and geshmak out-
side of the ״מחנה״; and the yetzer hara doesn’t stop there… 
The way to deal with this enemy is to not allow him entry 
to begin with; not to concede to his first “compromise”. 

How do we have the koach to withstand his pressure? 
-By studying this parsha in the To :״בראתי לו תורה תבלין״
rah, which instructs us on what to do and what not to 
do, then not only are we protected, but we can actually 
transform the yetzer hara and count him as one of us!

(Sichas leil Yud Alef Nissan 5741)
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